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T1. Cicero, On Ends 5.14 = 1B Sharples, 11 Wehrli

praetereo multos, in his doctum hominem et suavem,
Hieronymum, quem iam cur Peripateticum appellem
nescio. summum enim bonum exposuit vacuitatem
doloris; qui autem de summo bono dissentit de tota
philosophiae ratione dissentit. Critolaus imitari
voluit antiquos, et quidem est gravitate proximus, et
redundat oratio, ac tamen <ne> is quidem in patriis
institutis manet. Diodorus, eius auditor, adiungit ad
honestatem vacuitatem doloris. hic quoque suus est
de summogque bono dissentiens dici vere
Peripateticus non potest. antiquorum autem
sententiam Antiochus noster mihi videtur persequi
diligentissime, quam eandem Aristoteli fuisse et
Polemonis docet.

I’m leaving many out, including the learned and
eloquent Hieronymus, though why I should still call
him a Peripatetic I don’t know. He declared the
supreme good is absence of distress; but anyone who
dissents about the supreme good dissents about the
entire philosophical system. Critolaus wished to
emulate the ancients, and he comes very close to
them in seriousness and argues elaborately, and yet
<not> even he maintains their founding principles.
Diodorus, his student, conjoins virtue with absence
of distress; he too is his own man, and since he
disagrees about the supreme good, he cannot be
truly called a Peripatetic. But our friend Antiochus, I
think, upholds very faithfully the position of the
ancients, which he claims both Aristotle and Polemo
shared.

* Two questions about the telos: 1) specification or 2) definition

T1a. Cicero, On Ends 5.15-16

Cognitis autem rerum finibus, cum intellegitur quid sit
et bonorum extremum et malorum, inventa vitae via est
conformatioque omnium officiorum, fcumt igitur quo
quidque referatur; ex quo, id quod omnes expetunt,
beate vivendi ratio inveniri et comparari potest.

Once we know the ends of things and understand what
the best good and worst bad are, then we have found a
pathway for our lives and the coherence in all befitting
conduct, by reference to which anything may be
assessed; and out of that it is possible to find and
construct what everyone seeks, a rational method for
living happily.

T2. Clement of Alexandria, Stromata 2.129.10 = 18H Sharples, 20 Wehrli

Kpuodraog o€, 6 kai adtog [Tepmatntikag,
TEAE0TNTO EAEYEV KATA POGLY EDPOODVTOC Piov, THV
€K TV TPIAV YEVDY GCOUTANPOVUEVY TPLYEVIKT|V
TEAELOTNTO, UMVOOV.

Critolaus, also a Peripatetic, maintained that it [sc.
the end] is a perfection in the conduct of life flowing
well according to nature, thereby disclosing the
triadic perfection composed out of the three kinds
[sc. of goods].

Stromata 2.127-33
1. Hedonists: 1A pleasure: Epicurus, Cyrenaics

1B no distress: Epicurus; Deinomachos & Calliphon, Hieronymus Peripatetic, Diodorus Peripatetic

2. Virtue: 2A Aristotle (virtue plus)

2B Stoics: Zeno, Cleanthes, <Diogenes,> Antipater, Archedemus, Panaetius, Posidonius, “younger”
2C deviant: Aristo (indifference), Herillus (knowledge), “younger Academy” (suspension)
2D other: Lyco Peripatetic (joy), Critolaus Peripatetic
3. Predecessors: 3A Physici (theory): Anaxagoras, Heraclitus, Pythagoras (via Heraclides)
3B Abderites: Democritus, Hecatacus, Apollodotos Cyzicus, Nausiphanes, Diotimus

3C Antisthenes
(1A Annicerians, Epicurus, Metrodorus)

4. Original Academy: Plato (at length), Speusippus, Xenocrates, Polemo




T3. Doxography A: Stobaeus, Anthology 2.7.3b (46.5-22) = 181 Sharples, 19 Wehrli

Aéyeton 6 OO PEV TV ZTOTKAV OpIKDG, TELOG E5TIV
00 veko ThvTa TPATTETON KaONKOVTOS, anTtd 08
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Biw Tpattopeve KaONKOVTOG TV Avapopavy AapBAvEL,
a0TO 8’ €1° 0VOEV. VIO 6 TMV VEOTEP®V
[Meprmatntik®v tdv dmo Kprrohdov 1o £k TavIov TV
GyadGV COPTETA POUEVOY, TODTO 8& NV TO €K TV
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Ao TV EKTOG, TO 08 THG WUYIKTG APETHG EvepynaTa
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apetiig Enpaivntat. Tovto &’ ol kat’ ‘Enikovpov
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S TO TafnTIKov votifechat TO TELOG, 00 TPUKTIKOY,
ndovn yap- 60ev kai v Evvolov anodiddact Tod
TEAOVG TO oikeimg dtatiBévat €€ £avTod TPOG AV TO
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YOPIG TiG &’ dALO TL Ambiong EmPBOAT|G.

The Stoics define telos as what everything is done
befittingly for but is not itself done for anything;
also as what all other things are for but itself not
for anything; and again as what everything
befitting done in life refers up to but itself refers
up to nothing. The younger Peripatetics after
Critolaus say it [sc. the telos] is what is composed
out of all the goods; and that was from the three
kinds of goods. But that is incorrect; for not all
good things become parts of the end: neither
bodily ones nor external ones do, only activations
of a soul’s virtue. It was better then to say
activating instead of composed, in order to convey
virtue’s deployment. The Epicureans do not agree
to call this activating because they make the telos
affective, not active, since it is pleasure; hence
they also render the concept of the telos as by
itself inducing affiliation to itself apart from any
attention to anything else.

T3a. Clement Stromata 2.128.3-5

ol 8¢ mepi TOV ApLoToTéAn TéA0C Gmodi860cty ivol TO
(v xat’ apetnv, obte 8¢ v evdanpoviay obte 10 TENOG
TavTL T TNV apetnv Exovtt mapeivar Pacavifopevov
YOp Kol TOYoG AfovAToLg TEPITinTOVTA TOV GOPOV Kol
Suo tadta €k tod {Tjv dopévag £06AovTa Stapedyey un
givar pMte poxdptlov unt’ evdaipove. S&i yap kai ypovov
TWOG Tf] apeti]- 00 yap &v d Muépa mepryivetal, 1 Kol
&v teleim ovviotato, £mel pur| Eotv, Bg POot, Toig
e0daip@Y ToTé" TENELOG 8’ Gv €l ypdvoc O avOpdTTIVOg
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&8ofoc, 6L’ 008’ O émivocog, AL’ 008’ B oikéTNg 1) TIC,
Kot a0TOVG.

The followers of Aristotle declare that the end is
living virtuously but that neither eudaimonia nor the
tend is found in everyone who is virtuous; for they
deny a wise man, if he is tortured or encounters awful
misfortunes and is therefore all too willing to escape
his life, is either blessed or eudaimon. For virtue also
needs some time; for it does not come about in a
single day, and it takes a full time to develop, since no
child, as they say, is ever eudaimon; and a full time
would be a human life. Thus eudaimonia is composed
out of the triad of goods. So neither a poor nor a
disreputable person (sc. is eudaimon), nor again a
sickly one, nor again if one is a servant, in their view.

T3b. Sextus M 11.30, cf. PH 3.172

noav 3¢ oi paokovteg aya®dv Hrapyey O St oTO
aipetodv, o1 &’ obtmg ayafov £5Tt TO GLAAAUBOVOLEVOV
TPOG €VOUIOVIAY, TIVEG 08 TO CUUTANPOTIKOV
evdapoviag: gvdaipovia 0¢ Eotv, MG of Te TEPL TOV
Zhvova koi KiedvOny kai Xpooutnov dnédocay,
gvpora Piov.

Some used to say that what is in itself desirable is
good, others that what combines for eudaimonia is
good, and some that it’s what is a component of
eudaimonia; and eudaimonia, as the followers of
Zeno and Cleanthes and Chrysippus declared, is a
good flow in the conduct of life.




T3c. Plutarch, On Common Notions 4 (1060b-c)

110M Toivuy 0OTO TODTO GKOTEL TPATOV, 1 KATA TOG
KOWVAG 6TV EVVOTaGg OPOAOYELV T PVGEL TOVG TO, KOTA
@oov adiapopa vopilovrag kai und’ vyietav punt’
gveiav punte KGAAog PiT’ ioyOV YOLUEVOLG ULPETH
und’ d@EAMU UNdE AVGILTEAT] UNOE CUUTMPOTIKE. TTig
KOTO QUOLY TEAELOTNTOG, UNTE TAVOVTIO QPEVKTO Kol
BroBepd, mpmdcelc dAymdovag aioym vocoug Gv avtol
Aéyovot Tpog 6 HEV AALOTPLODV TTPOG & 8™ 0iKEIODV
Nuag v evotv.

Then examine this very point first, whether it follows
common notions that they are consistent with nature in
counting the natural things indifferent and in holding
that neither are health or fitness, good looks or strength
either desirable or beneficial or advantageous or
components of natural perfection, nor are their
opposites undesirable and harmful, disabilities, pains,
deformities, diseases — things to which they themselves
maintain nature in the one case alienates us and in the
other case affiliates us. end our own lives and give up
on living.

T3d. Diogenes Laertius, Lives 5.30 = 3A.5-7 Sharples

Téh0g 08 Ev £EE0gTO ypiiowv apetiic &v Piw tedeiw. Eon
0¢ Kol v e0daoviay COUTAMPONA EK TPLOV
aya®adv sivor v mepl yoynv, & 81 kol Tpdta Ti
Suvapel KaAET: €k SEVTEPMV OE TMV TTEPL oMM, VYIELOG
Kol 1oy00g Kol KGAAOVG Kol TAV TapaTANGimY: TOV 68
€KTOG, TAOVTOV Kol gVyeveiog kol 60&ng kal Tdv
Opoimv. THY T& APETNV 1| Evol adTapPKN TPOC
gvdapoviay: Tpocdeichar yap TV TE mEPL COUA KOl
TV EKTOG Ayaf@dV, KOKOSOLOVIIGOVTOG TOD GOPOD KAV
&v ovoIg ), kv v mevig kol Toig Opoiolg. THY puéviot
KOKIoV odTAPKT TPOG KOKOdALLoviay, Kav Tt pilioto
7Pt avTh) T EKTOC AyoBd Kol T TEPL GO

He propounded a single telos: use of virtue in a fully
developed conduct of life. He said eudaimonia is a
composite of three kinds of goods: those concerning
the soul, which he also calls first in potency; second
are those concerning the body, such as health, strength,
beauty, and the like; and external goods, such as
wealth, good family, reputation, and the like. And
virtue is not sufficient for eudaimonia, for it also needs
both bodily and external goods, given that a wise man
will be unhappy even if suffering or impoverished or
the like; but vice is sufficient for unhappiness, even in
the presence of many external and bodily goods.

T4. Doxography C: Stobaeus Anthology 2.7.14 (126 W) = 15A.11 Sharples, 8 Tsouni

Emel O PeyOAn TG GpeTig €TV VITEPOYT KATA TE TO
TOWTIKOV Kol KoTd 1O 61" a0’ alpetOV Tapd. TaL
copatikd Kol to EEmBev dyadd, katd Tov Adyov odK
vl GUPTANPONE. TO TEAOG EK TV COUOTIKGY Kai
€k TV EEBevV dyaB@dv 00OE TO TLYYAVELY ATAVTOV,
GAAG paAAoV TO Kot apetnv (v €v toig mepl odpa
kol Toig EEmBev dyaboic 1| mdowv 1 Toig TAgioTolg Kol
KUPLOTATOIG. B0V Evépyelay etvar TV eddapovioy
Kot ApeTV &V TPAEESL TPOTYOLUEVALG KT  EVYNV"
10 O¢ TTePl odpa Kol To EE@OEV Ayabd TomTika
AéyeoBau Tiig evdayoviag @ cvpPdirecboli Tt
TopoOVTa: TOVG 8¢ Vopilovtag avTd GVUTANPODY TNV
evdaoviay dyvoetv, 6t 1 pev gvdapovia fiog
€oTiv, 0 8¢ Piog €k TPGLemg GVPTETARPOTAL TRV
3¢ copaTIK@V Tj TV EKTOG AyaddY 003V oVTE
mpdaEy eivor kod’ £antd 080’ Hhwg Evépyetay.

Since virtue surpasses bodily and external goods by
far both in what it produces and in being desirable in
itself, it follows that the end is not a composite of
bodily and external goods, nor attaining them all, but
rather (it is) living virtuously among bodily and
external goods, either all or most of them and the
most important. Hence eudaimonia is a virtuous
activity in actions prioritized in aspiration. Bodily
and external goods are said to be productive of
eudaimonia because their presence contributes
something; but people who think those compose
eudaimonia are mistaken, because eudaimonia is a
way of life, and that is composed out of action; but
no bodily or external good is either an action itself
or an activity at all.

* Constitution: A constitutes B iff A is a diachronic part of B and B is a temporally extended whole.

* Composition: A composes B iff A is a synchronic part of B and B is a temporally extended part.




T5. Doxography C: Stobaeus Anthology 2 7.17 (129.19-130.12) — 15A.15 Sharples, 12 Tsouni

TNV 0’ e0daoVia K TV KAADY yivesOa kol
TPONYOLpEVY TPGEemv. 810 Kai d1” dAav eivor
KoANV, KoBdmep kai Ty v Toig avloig Evépyetoy o
SAwv Evteyvov: o yap EkPialev Ty Topdinyy
TOV VMKV TG lMKpveiog ToD KOAOD TNV
gvdarpoviay, Mg ovde TV TG laTpikiic Evieyvov o’
Shv Evépyelav TV TV Opyavav ypiicty. Tdoav LV
yap TpdEy évépyetay eival Tva yoyfic. el §° O
TPATTOV cLYYPTiTal TIoL TPOS TNV TEAElOY THg
npobiceme, pépn Todta ov ¥p1 vouilew Tilg
évepyeiag, kaitol ye EmnTovong Ekatépog TV
eipNUEVOV EKATEPOV, OV UV O HEPOC, DG OE
TOMTUCOV THig TéYVNG. TO Yap OV Evey TpaTTEY OTIODY
advvatov pépn tiig Evepyeiag Aéyey ook OpHoV. TO
HEV Yap pépog smvosweou KOTO TO GUUTANPOTIKOV
givar 10D 6Aov, 10 & OV 0VK GVEL KA TO TOMTIKOY
Q) PEPELY KOl GUVEPYETV €iG TO TEAOG.

Eudaimonia comes about out of honorable and
prioritized actions. For that reason it is also honorable
throughout, the same way as activity on pipes is
expert throughout; for the inclusion of materials does
not deprive eudaimonia of its honorable purity, as the
use of instruments (doesn’t deprive) the activity of
medical expertise (from being) thoroughly expert. For
every action is an activity of soul; but since the agent
utilizes things to achieve his objective, those should
not be considered parts of the activity, even though
both of the activities mentioned require something,
not however as a part but as productive for the
expertise. For to maintain that the things without
which it is impossible to do anything at all are parts
of the activity is not correct; for a part is conceived as
being a component of the whole, but things without
which as being productive by supporting and
cooperating in the end.

T5a. Doxography B: Stobaeus Anthology 2 7.5g (71.15-72.5)

OV 1€ Ayaddv T PEV etvor TeMKG, T4 88 TOMTIKG,
T0, 08 6 apcporspmg Eyova. O pév odv (ppovmog
avOpwmnog kai 6 pilog momTiKd povov €otiv dyabd
xopd 8¢ Kai e0epocvvn Kal Bappog Kol ppovipn
TEPATN OIS TEAKE POVOV E0TIV ayodd: al & dpetal
ool Kol TomTIKG 6TtV ayafda Kol TeAKd, Kol yop
ATOYEVV@AGL TV €00ALOVIOY Kol GUUTANPODGL LEPN

anTiG ywouEVaL.

Some goods are final, some are productive, and
some are both. Now a prudent person and a friend
are only productive goods, while joy, gladness,
confidence, and prudent walking are only final
goods; but all the virtues are both productive and
final goods, since they both generate eudaimonia
and compose it in becoming parts of it.

T5b. Clement, Stromata 2.133.5-6
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Xenocrates of Calchedon declares eudaimonia a
possession of our proper virtue with the ability to
assist it. Then he plainly states that it is located in
the soul, caused by the virtues, made up of
honorable actions and virtuous states, dispositions,
movements, and conditions as its parts, and not
possible without bodily and external things.

T5c. Sextus M 9.337-8
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The term “portion” is itself used in two ways:
sometimes differently from what is properly thought
of as a part, in the way they say it is a part of a part,
just a finger of a hand, an ear of a head; other times
not differently but as being a part of the whole, in
the way some say generally a part is a component of
the whole. With these initial distinctions made, and
with the whole thought of as a composition out of
the parts, let’s proceed to our examination.




